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Meykandar in the six^h sutra <^vs, "vifruru asathenin''
(QL^wsTfT ai-(/5 ^y^s^ sJssPwsr), Th3 words have to be
arranged m such a way that we m^y u iderstand the meaning
clearly as '^naruru eninasattu* (a-firorrr SL-.^ ^Teyftfyr c^<y^^).

If God is an objest of finite understanding. He is
also liable to destruction We cannot say that God cannot
be known in any way by us, for He will be non-existent
like the horns of a hare- So Maykandar hastens to add
^u^aradu emn inmayin9 after .un^ruru asathefiin\

It is not correct to say that God does not exist,
because we do not perceive Him. We must cultivate the
required fitness to see Him. Wh^n m the darkness of nights
a person enters a beautiful pakce which contains good
paintings and is of great architectural beauty, he cannot
see those pictures and appreciate the beauty of the palace^
In the same way when we are immersed in spiritual dark-
ness, we cannot see Him who can be seen only through
His grace- Sages who have experience of God give us
certain suggestions as to the way in which we may approach
Him,50 Tirujnana Sambandhar says,

'Do not by arguments and examples, indulge

In excessive enquiry* Our lord is a blazing light

Ye who wish to be rid of gnat sorrow live with

your mind fixed on Him

Come, ye holy ones, unto the lord'.

At tie same time/ the Saiva Siddhantin does not neglect
the importance of reasoning.''1 Tirum^lar says,

'Direct your thinking as far as it can go
Express the Truth as best you can
Even if denied, our lord verily exists,
Seek ye the good well-tried path'.

Appar also says that since he has ixperience of God, he
cannot understand those who say that God does not exist.